Objections III with Replies                    65

diverse from me, just in the way (as has been said before) that leaping1
is distinguished from the leaper. But if M. Descartes shows that
he who understands and the understanding are identical we shall
lapse back into the scholastic mode of speaking. The understanding
understands, the vision sees, ivill wills, and by exact analogy,
walking, or at least the faculty of 'walking will walk. Now all this
is obscure, incorrect, and quite unworthy of M. Descartes' wonted
clearness.

KEPLY.

I do not deny that I, the thinker, am distinct from my own
thought, in the way in which a thing is distinct from its mode.
But when I ask, what then is there distinct from my thought, this is
to be taken to refer to the various modes of thought there recounted,
not to my substance; and when I add, what can be said to be
separate from me myself, I mean only that these modes of thinking
exist entirely in me. I cannot see on what pretext the imputation
here of doubt and obscurity rests. t

OBJECTION IV.

Hence it is left for me to concede that I do not even understand
by the imagination what this wax is, but conceive2 it by the mind
alone3.

There is a great difference between imagining, i.e. having some
idea, and conceiving with the mind, i.e. inferring, as the result of a
train of reasoning, that something is, or exists. But M. Descartes
has not explained to us the sense in which they differ. The ancient
peripatetics also have taught clearly enough that substance is not
perceived by the senses, but is known as a result of reasoning.

But what shall we now say, if reasoning chance to be nothing
more than the uniting and stringing together of names or designations
by the word is ? It will be a consequence of this that reason gives us
no conclusion about the nature of things, but only about the terms
that designate them, whether, indeed, or not there is a convention
(arbitrarily made about their meanings) according to which we join
these names together. If this be so, as is possible, reasoning will
depend on names, names on the imagination, and imagination,
perchance, as I think, on the motion of the corporeal organs. Thus
mind will be nothing but the motions in certain parts of an organic
body.

1 walking, F. V.                    2 concipere.   In Med. n. it is percipere.

3 Of. Med. n, vol. i. p. 155, 1. 11.
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